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Sermon for the Seventh Sunday after Pentecost, July 8, 2018 
Solemn Mass 
By the Reverend Stephen Gerth 
Year B: Ezekiel 2:1–7; Psalm 123; 2 Corinthians 12:1–13*; Mark 6:1–6 

 
Mark the evangelist knows Jesus as a man from 
Nazareth. In Mark Jesus is known as “the Nazarene.”1 
Today’s gospel lesson centers on how Jesus, after 
beginning his ministry, is received by the people of his 
town, the other Nazarenes. Presumably, they have 
known him as a boy, but know him now as a 
craftsman, a man who works with his hands. (The 
Greek word often translated as carpenter really only 
means someone who works with his hands, some kind 
of skilled laborer, not necessarily a carpenter.2)  
 
The issue before his fellow Nazarenes is whether Jesus 
will be received by them with belief or with unbelief. 
Unlike others who on seeing Jesus fell down in 
worship,3 Jesus’ neighbors see him only as the son of 
Mary, whose hands are for manual labor, not for 
healing, and whose words do not matter. 

                            
1 John R. Donahue and Daniel J. Harrington, The Gospel of Mark, Sacra Pagina 
(Collegeville: Liturgical Press, 2002), 183. 
2 Ibid., 184. 
3 Mark 5:1–20. 
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I associate the theme of believing mostly with John’s 
gospel. It is in John that Jesus asks and only asks one 
thing, “Do you believe?” I think I’m beginning to 
appreciate that Mark’s Jesus is all about believing, too. 
In Mark, Jesus begins his ministry with these words, 
“The time has been fulfilled, and the dominion of 
God has come near. Repent, and believe in the good 
news.”4  
 
Mark is a short gospel—divided into sixteen chapters. 
Today we’re at the beginning of chapter 6. Jesus has 
already healed many people and cast out many unclean 
spirits. The Pharisees and the Herodians have been 
busy too. After Jesus heals a man with a withered hand  
at the beginning of Chapter 3, by verse 6 we read: 
“The Pharisees went out, and immediately held 
counsel with the Herodians against him, how to 
destroy [Jesus]”—and “destroy” is an excellent 
translation of the Greek verb in the New Testament 
text.5 
 

                            
4 Mark 1:15. See Joel Marcus, Mark 1–8, Anchor Bible 27 (New Haven: Yale 
University Press, 2000), 171. 
5 A Greek-English Lexicon of New Testament and Other Early Christian Literature, 

3rd ed. (Chicago: University of Chicago Press, 2000), s.v. “ἀπόλλυμι.” 
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One can also say that, very early on in this gospel, 
Jesus’ heart is heavy with the reality of unbelief even 
among his disciples. In the days that follow his 
rejection in Nazareth, even after the feeding of the five 
thousand6 and the four thousand,7 Jesus will say to the 
twelve, “Do you not yet understand?”8 
 
In today’s short gospel lesson, Mark really does cover 
a lot of ground. Jesus is mocked for having wisdom 
and for being a laboring man. New Testament scholars 
John Donahue and the late Daniel Harrington have 
this to say about the choice the Nazarenes made. It 
was “a misuse of human freedom that closes the 
person to the action of God.”9 The Nazarenes cannot 
see that Jesus is not only a prophet, but also the 
Messiah, the Anointed One of God. 
 
Today’s gospel lesson will also raise questions for 
Christians in centuries to come about whether Jesus’ 
brothers and sisters are all the children of Mary—the 
only Joseph mentioned in Mark is Joseph of 
Arimathea, the Joseph who asks Pilate for the body of 

                            
6 Mark 6:30–44. 
7 Mark 8:1–10. 
8 Mark 8:21. 
9 Donahue and Harrington, 186. 
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Jesus and who buries Jesus.10 Donahue and 
Harrington, by the way both Jesuit priests, note that in 
the ancient church—through the 300s—many 
Christian writers simply thought that Jesus’ brothers 
and sisters were the “natural children of Joseph and 
Mary.”11 This is the understanding of Mark held by 
most Protestant scholars and an increasing number of 
Roman Catholic biblical scholars. Matthew and Luke’s 
narratives of Jesus’ birth pose different questions—the 
principal one is the virgin birth.  
 
It’s more than fair to say that Mark doesn’t know these 
stories of Jesus’ beginnings. It’s only in Mark that 
Jesus’ family thinks that he has “gone out of his 
mind.”12 Now if Mark had known some form of 
Matthew or Luke’s birth narratives, I don’t think his 
mother would describe her son as “out of his mind.”13 
 
Mark is also an important witness to our basic 
understanding of our relationship to God and to each 
other. These are words from Mark’s third chapter, just 
after the Pharisees and Herodians begin their plot to 

                            
10 Mark 15:43–46, 
11 Donahue and Harrington, 187–88. 
12 Mark 3:21. 
13 Marcus, 277. 
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destroy Jesus. Mark writes, “A crowd was sitting about 
[Jesus]; and they said to him, ‘Your mother and your 
brothers are outside, asking for you.’ And he replied, 
‘Who are my mother and my brothers?’ And looking 
around on those who sat about him, he said, ‘Here are 
my mother and my brothers! Whoever does the will of 
God is my brother, and sister, and mother.’ ”14 
 
Perhaps the most important issue here is Jesus’ 
decision to let people go on in their unbelief. As Jesus 
walked in Galilee and to Jerusalem, seeing and hearing 
was rarely enough for men and women to come to 
faith. In most circumstances of our lives we have 
opportunities, choices. Belief, faith, hope, and life 
were on offer on that day when Jesus came home. 
Jesus didn’t stay where he was not welcome.  
 
In Mark, the dominion of God suffers from the sins 
of humankind, and then the dominion of God takes  
  

                            
14 Mark 3:32–35. 
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Humankind’s sins, patiently, with hope, and with 
death and the promise of life in the world to come. 
 

In the Name of the Father, and of the Son,  
    and of the Holy Spirit. Amen. 
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