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When Sodom has been mentioned, five chapters 
earlier in Genesis than tonight’s lesson, we learned 
that “The men of Sodom were wicked, great sinners 
against the LORD.”1 In this evening’s lesson, the Lord 
has already made the covenant of circumcision with 
Abram. Abram and Sarai are now Abraham and Sarah, 
not Abram and Sarai.2 
 
The exchange we hear tonight between Abraham and 
the Lord immediately follows a visit of the Lord to 
Abraham and Sarah. She will overhear the Lord telling 
Abraham that she will bear a son in the spring. The 
Lord hears her laughing. She and Abraham are both 
past the age for bringing a child into the world. 
Complicating the story, the Lord is seen by Abraham 
as the Lord (a singular noun) and also in the same 
story and in the following story, the destruction of 
Sodom,3 as three men—there is no satisfactory 

                            
1 Genesis 13:13. 
2 Genesis 17:1–22. 
3 Genesis 19:1–38. 
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explanation for the three in the text—and the men are 
not the three persons of the Holy Trinity. 
 
As the three men leave, Abraham joins them to “set 
them on their way.” The Lord himself—now one, not 
three—decides to tell Abraham that he is going to 
Sodom and Gomorrah because he has heard of their 
great wickedness. In this story, he’s like the God of 
Adam, who walks in the garden in the cool of the day4 
to see for himself what is going on. Because of his 
relationship with God, Abraham asks of the Lord a 
question: “Will you destroy the righteous with the 
wicked?”5 
 
I’m not a great, great fan of Walter Brueggemann’s 
commentary on Genesis—sometimes he avoids 
difficult questions. But he doesn’t avoid the sexuality 
question here. Noting that the story of the Lord—one 
man/three men—visiting Abraham is “to promise a 
beginning—the birth of a son— . . . [and] to effect an 
ending—the wickedness of humankind,”6  

                            
4 Genesis 3:8. 
5 Genesis 18:23. My translation. 
6 Walter Brueggemann, Genesis, Interpretation: A Bible Commentary for Teaching and 
Preaching (Atlanta: John Knox Press, 1982), 162. 



3 

Brueggemann comments, “Times of beginning and 
ending are times when the mystery of life becomes 
most urgent and when the hardest theological 
questions must be asked.”7  
 
One apology for this story—and the destruction of 
men, women, children, and every living thing—is that 
innocent people might have the capacity “to save 
others.”8 But that is not a very successful answer to 
the problem of murder, destruction, and evil done by 
humans beings to others, much less the idea of God 
killing the innocent. The suffering servant, “Surely he 
has borne our griefs and carried our sorrows,”9 will 
come with Isaiah, not Genesis.  
 
Brueggemann doesn’t think homosexuality, if it were 
the sin of Sodom, was the singular cause of its 
destruction. The Lord in this story is said to “know” 
Abraham using the same Hebrew verb the text uses to 
describe what the men of Sodom want from Lot’s 
visitors.10 
 

                            
7 Ibid. 
8 Ibid., 172. 
9 Isaiah 53:4. 
10 Brueggemann, 169. 
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Isaiah believed that injustice brought about the 
destruction of  Sodom and Gomorrah.11 Ezekiel will 
understand God the same way as Abraham: God 
wants to be gracious because he is God.12 These words 
come to the prophet Hosea, “How can I give you up, 
O E'phraim! How can I hand you over, O Israel! . . . 
My heart recoils within me, my compassion grows 
warm and tender. I will not execute my fierce  
anger . . . for I am God and not man, the Holy One in 
your midst, and I will not come to destroy.”13 
 
Back to the Lord and the three men. Rabbi Lord 
Jonathan Sacks made this remark about this story in 
his comments on this passage in October. He wrote, 
“What the passage is telling us, though, is something 
of immense profundity. The idolaters of Abraham’s 
time worshipped the sun, the stars, and the forces of 
nature as gods. They worshipped power and the 
powerful. Abraham knew, however, that God is not in 
nature but beyond nature. There is only one thing in the 
universe on which He has set His image: the human 
person, every person, powerful and powerless alike . . . 
the [Hebrew] sages allowed us to hear one of the most 

                            
11 Isaiah 1:10; 3:9.  
12 Ezekiel 20:9, 39. 
13 Hosea 11:8–9. 
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fundamental principles of the life of faith: We honour 
God by honouring His image, humankind.”14 When 
humankind dishonors God’s presence in human lives, 
there is sin. 
 

In the Name of the Father, and of the Son,  
    and of the Holy Spirit. Amen. 
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14http://rabbisacks.org/god-and-strangers-vayera-5779/, (accessed 3 February 2019).  
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